Introduction

Friederike Pannewick (Berlin)

Death as a voluntary act has always raised nd controversial discus-
sions throughout human history. The moral final decision in human
life is closely linked to its historical, religio itical €ontext. Any attempt to de-
fine the term martyrdom by distinguishing ms self-sacrifice or suicide,
faces the difficulty that we are not dealing supra-temporal ontological facts, but
with historically shifting social-moral criteri ich each community establishes for it-
self. However, the historicity of the events lead o martyrdom is not the exclusive
factor in determining the credibility and legi acy of this exemplary role model for a
society. Here we need to congider two further factors, seemingly inherent to all the vari-
ous ways of understanding essential meaning of a martyx: firstly, how cult practices
shape the specific historical transmission of amartyr figure, injparticular the ritual or re-
ligious veneration at sanctuaries or lieuwx de mémoire; and secondly, how the legends
surrounding the martyr figure are structured in terms of their natmative strategies and
their poetic fashioning.
Through the imaginary formation of the idéalized martyr figure, societies emphasize
crucial moments in their common history and integrate them into their collective mem-

ory. Broadly speaking, in this progce haping these literary visions of
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as well. This is why the role that litg representation plays in the imagination, actu-
alisation, realisation or critical deconst 2 om is crucial for the compre-
hension of this worldwide cultural figutati o the literary representation of
martyrdom may provide u$ with deeper nan experiences covered by
this phenomenon, tapping into dimensio other areas of cultural stud-
ies. Literary representation is the site wh nd emotion, where discourse
and image emerge in theif interaction, a o§'11s to trace how they influence
and direct the perceptions and actions of the i€
Martyrdom, which seems
the fourth century BC, is
points out in his attemp
avoid decath by concedin
seeks death.”® Even if
suicide, but rather as ma
very notion of martyrdom

0 be a rather istorical phenomenon, first evident around
voluntary act. It 15:also an altruistic act, as Samuel Klausner
o develop a social theéery of martyrdom: “The martyr may
to the adversary, but heless accepts, affirms or even
rtary death 18/ not regarded as self-destructive or nihilistic
dom for the sake of a laudable.cause, the judgements on the
1 different contexts. As it is used in cur-
rent Middle Eastem rehgmus and poh 2l discourse, the term ‘martyrdom’ displays
fundamental differences to that of the modern European conceptioh, Due to processes of
historical semantics, since the Enlightenment, the term martyrdom has gained a specific
meaning in Western modernity. This is contemporary Middle Eastern ways of un-
derstanding martyrdom in both Islamic_and secular nationalistic discourses has aroused
— one could add necessari i nt and confusion in the West.
We are faced here ¢ have to deal with one
and the same tg eptions in different
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5 For the debate on suicid 5-131; Hoheise 2001, 442-445;
Christ-Friedrich 2001, 445-45 0 n EI2; Rosenthal 1946. For the view that
voluntery death can be consxdered more honourable than contmmng to live, cf. Durkheim 1897/1983,
242-256 (“altruistic suicide”); Droge/Tabor 1992 (“honourable death”™).
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cently, due to the horrifying use of “humafibo: wterrorist attacks, public sensibility
for the transitional zones of suicide, sacrifice®, n/ and murder has increased.
Although the notion of ma om in a war i e act of killing coincides
with an act of martyrdom, is not completel t certainly represents a
harsh contrast to and a fundamental questio al Christian conception
of the martyr as a “sacrificial lamb”. Wheth dct resulting in death is re-
garded as suicide, sacrifice or murder some depends on the political per-
spective.? Frequently, the different facets of ma a’'seem to be unified by a certain
longing for death, and are combined with the c readiness to sacrifice one’s own
life for the sake of a community, of a belove dea, or God; while these aspects oc-
cur in different contexts they all possess a strikingly similar symbolic subtext.!0

of early Chris

anity representing the second-century or-
thodox theology of martyrdom is the letter of Ignatius fromAntioch, the most important
martyrologue before Origenes. In this letter adressed to the Roman congregation and
written on the way to Rome he was'Supposed to be exeeuted, Ignatius expresses
his vivid longing for pathos and mimesis,!! a step that ushers in the long-lasting tradi-
tion of literary self-representation as a figure of passion and rebirth:

1 die willingly for God. (...) Let me be the meal of beasts, through which I can reach God, I
am the wheat of God, and I will be grinded by predator teeth, so that I will be created into

the pure bread of Christi.1Z
Martyrdom — Litera nd Release from Life

Death is imagined_in litera ‘ ora
ence of the assemble i ftus

One of the most powerful texts

e in the pres-
t is perhaps

6 Cf. for the term
stings, ed.; &
1997.

2002. For
“The spreag 3 :
importance ier-¢ in/the thi i i artyrs, as re-
flected in t a5t A 1 ianic g e of the
Christian empi artyrologica 2 soldi : puld bring
to reality the traditional y i - g 2.
9 For Arab debate
political violence
10 Cf. for compa
2001; Hassan 200
11 Cf. Campenhausen 196
(passio) and the comp
the second century cf. Shaw 19
12 Ad Romanos. 4.11. Quoted fro ibermehl 1992, 43, The fradition’is still alive in modemity: cf. the
poem by Badr Shakir al-Sayyab quoted b eart is the earth, brings forth wheat and flowers
and pure water;/ My heart is the water, my heart is a stalk of wheat,/ Its death is resurrection; it lives in
him who eats of it.”

002; Bergen

ntia) and passion
atience at the turn of
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is that n
A transitional S
Thus, sacrific

cial aspect, is not a final or ir-
s death is imagined as an open
th and new lifel3:

even more significant fo
revocable end. Instead,
end vis-3-vis the Hereaf

death means

My birth draws near. Forgive me, brothets, fight not for n e, want not that I die. (...) Let
me receive pure light. When I have reac man. Permit me to become an
emulator of the sufferin living man who is in love with

dying. My love is cruci hly matter, but a lively water
that whispers in me and speaks ithin: y Father.”14
In such visions of ma s represented as a much more frighten-
ing force than death for the sake of a cause, Tertullian, the Latin ecclesiastical writer
(ca. 160-220), transmitted an oracle of the Montanist sect,!> whose sympathizers

strongly emphasized the significance of don
Yearn not to die in your beds or in miscariages and imfeeble fevers, but in martyrdom, so
He is praised who suffered for you.16

thusiasm foridying for the sake of God
ses of the Kharij an Islamic sect which
spute over the Caliphate.!” They considered
every Muslim who did not subscribe to their views to be an infidel. They thus regarded
every Kharijite who died in battle against the Caliphate as a martyr. Even women were
among these activists, and the poetess Umm Hakim expressed her longing for the Here-

after through her scorn fo
I carry a head v g,Iamfedup washing and anointing it;
where is the m ho takes this burden from me?18
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might establish some im-

d st groups.
982, No. 142, line 1-3. English
R ho in her article in this volume de-
of the “Udhrites, sharing their discontentment with so-

18 Diwan shi'r al-khawarij. Ihs
translation by Seidensncker
scribes the Kharijites as an “active counterpa
cial conditions and their despair of life.”
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When Agnes sees the harsh man stand

with naked sword, more happily she says:

‘I exult that such a man comes —

crazy, savage, violent armed man,

rather than a languid tender youth

soft and scented with perfun;

who would destroy me by the death of my ch
This lover, this one 1 want, I eonfess it.

1 shall meet his onrush half-way

And not postpone his hot desire
I shall take the sword’s leng
And draw the force of the sv
Thus wedded to Christ I sha
Above the darkness of the sk

The insistence with which ma express their readiness,
rifice themselves is so ubig s in literary representations
an essential literary motif. As in the case of Ignatius?0, the ima
of Agnes as she faces up to her impending death ignores almost any distinction between
martyrdom and desire for death. Tertullian discussed this issue repee in his work.
In the Apology he invokes the noble suicides of the great pagans of the past, citing
Heraclitus, Empedocles, Lucretia, Dido, Cl vatra, and even Peregrinus (who immo-
lated himself at Olympia years after b ion from Clmstlamty) (Tertullian, ad
mart. 4). G. W. Bowersock ha thinc : ion as follows:

If these courageous p should Christians

not do the same “ just as a soldier

into my breasts
d to my inmos

cap up
L9

deed their cagerness to sac-
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ned inner monologue

wants to fight.” : gy A ffer. Tt is the
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s death.

(...) With theult ici i ari artyrdom was
deprived of its its ically i very fea-
ture that was co f et Muham-
mad ruled in the land ere Jesus wa c A 3 off mefitions in his ar-

19 Quoted from Clark 1998 995 (Islam); Burschel

1999 (Christianity).
20 Cf. Bowersock 2002, chapter “Marty
21 Bowersock 2002, 63.
22 Bowersack 2002, 74.

4. For erotic and gender aspects cf. al-Azp
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and Fact™23 the case of the young
ddenly noticed that her house

ticle on “Female Suicide Between A
Pelagia who, during the Great Persecutic
was encircled by encmics, Being expos anger without any help, to-
gether with her sister she jumped into t s (De virginibus, 3.33-36)
could only free himself from his scrupl by presennng € deed as a baptism in the
waters of the Orontes. For, as he puts i i -

levat).”24

This negotiating of a bo
uity25 — right up to the g
the centuries. In a surpri

r between “ng : enoble death” did not end in Antig-
sent day it ha§ fémained a highly disputed issuc throughout
g twist to the argumentation, even Jesus Christ has been oc-

casionally deprived of hi§ status as a martyr. Forlexample, the poet John Donne (1572-
1631), who belonged to @ Roman Catholi¢ famil ended up as a dean of the Angli-
can St. Paul’s Cathedral il London, argued against amjunqualified condemnation of all
suicide. In Donne’s understanding, it is the intention thatinatters. His argument is based

noble cause. Christ sacri-
cind, Donne holds, and
n take away my so And [I have power to
take it away, not was eany other then his
own will, the cause of his dying at that time.”26 Following this logic, Donne — who in
the opening lines of the Preface to his es “Biathanatos” (1607) confesses to have of-

ten felt that “sickly inclinatia an end egarded Christ as an example
Anton van Hooﬁ‘ p “‘we have a sincere Chris-
ination with Chﬂmaﬂd C e.”27

for “the pure suicidg?
gnoble death is cch-

t cases of sui-
se debates fo-
dom (al-
es employed
veryday po-
theologian
institution,

heir lives fo
redemption of m

upon the martyrs who
ficed His life for the best of causes, th

“therefore, as He Himsclf said [No man
lay it down] So without doubt, no man di

' ng an essay,
correct” martyrdom.28 His arg based upon —
as many : in early Christianity with Ambros nt that “faith
wipes away inisde ] ight i s'acting person:

23 Van Hooff 199 ) 1
24 Van Hooff 1992,
25 Cf. Martyrdom and N :
26 Quoted from Van Hooﬂ' 200

27 Cf. Van Hooff 2000, 117.
28 Cf. for this discourse Bergen 2001; Reuter 2002; Croitoru 2003.
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He who commits suicide kills himself forhi pefit, while he who commits martyr-
dom sacrifices himself for i igion a pation. While someone who
commits suicide has lost hof Allah, the Mujahid is full
of hope with regard to Allah

with himself e
spirit and mercy??

Martyrdom — the Inversion of Death

If intention is to decide on whether volunta »ath is suigide or sacrifice, we still need
to consider the motivation of/the potential m A have throughout human history
individuals made up their minds to end thei s as martyrs? One of the most impor-

tant from amongst the several possible motivating gources is the transitional state or the
liminality,30 which sirengthens the attraction of martyrdom:
And reckon not those who are killed in God’s way as dead; nay, they are alive (and) are
provided sustenance from their Lord; Rejoiging in what'Gud has given them out of His
grace and they rejoice for the sake of those who, (being 1eft) behind them, have not yet

cy grieve. (Que'an, Siira 3:169-7031)
sm, dying for God'means to be nearer to
eath. Dying for God'means new life and
ar”” More detailed study may be able to
any similarity with the idea that moti-
ondemned for rebellion and heretical

joined them, that they sha
In Islam, as much as in Christianity and Jud
“real” life and resurrection than to ordinary
rebirth, as Ignatius put it: “My birth draws
determine whether this imagination possess
vated the Islamic mystic al-Hallaj (857-9

ideas, then publicly beaten “‘bef n enormous crowd a crown on his head, half-
killed and exposed, sti , on a gibbet (5@
Kill me, o my frignds

As only in deat
The idea of the'n
or Christian ima
tary disco
tivation and
traditional
clement in
mune from
nese expan
dhist army

nic mystical
ssive mili-
e his mo-
s that are

29 Al-Ahram al-

30 Asto how farn ama inth'ccourse

of which an in ia nverted and car-
ries qualities related by Christian Szy-

1968 1989; Van Gennep 1981.
: Blecuonic‘l‘ext Center, Umvemtyo

ska in this volume. C
31 Translation of 7The Hely O
32 Cf. Massignon/Gardel, art. “a

erary motif, cf. Schimmel 1984,
33 “Divan, Essai de reconstitution.” Journal Asiatique (1931), gasida No. 10.
34 For a broad discussion of this issue cf. Scheffler 2003.

pia Library.
on 1982 (1:1922); Hallaj as lit-
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yeneral Manual for Proselytising in
he following to Japanese sol-

aspirations to become a great power! In
Times of War” (1905) the Buddhist scho
diers:

e of Amidu Bu h to the battlefield in the firm
e will follow R
e, armed strugg cadiness to suffer for the cause
an resistance eli occupation as well. Christ’s
erpreted as th rebellious “counter-suffering”, and

age of love an al life became a freedom-fighter on the

Whoever recites the na
belief that rebirth in par
Calls for civil disobedie
overlapped in the Pales
death on the cross was re
the Messiah with his me

“fighting cross™:

My freedom’s voice respunds with the ratth the chains,

and my cross is fightingl=®
In modern Arabic poetry/the idea of martyrdom was infegrated into a sustained cultural
and political critique and became part of'a highly syncrefie setting in different cultural
figures and contexts. Déath and resurrection were combined {0, form a powerful modem

esopotamian vegetation myths, mystical allu-
nbols. The Iraqi poet Shakir al-Sayyab
pdiment of Jesus Christ, albeit a Christ who
tical experiences:

and pure water;

and heterogeneous image, fusing pagan
sions and social critique with biblical s
represented the poetic speaker as an ¢
also integrates aspects of Tammiiz and m
My heart is the earth, bring
My heart is the wate;
Its death is
I died by firc;

wheat,
eats of it. (...)
ay, but the god was untoughed.3’

Literary exa ween life and
death it many different
places, heir lives for the

heir commu-

[ances or

of cultural
sic structure
different his-

35 Quoted from Croito
36 Mahmiid Darwish, Diwa 91 (“al-Mazmir 151"/“Psalm 151").
37 English translation: Asfour [988 ba‘da al-salb” (“Christ After Crucifix-

ion”, 1957), in: “Unshiidat al-matar”, al-‘Amal al-kamila. Vol. 1. Beirut, Dar al-‘auda 2000, 457-462.
38 Cf. for this question relevant to Historical Anthropology ¢.g. Dressel 1996, 711f.

Beirut, Dar al-‘auda 198411



Martyrdom and Memoria

A recurring motif in the literary representations of martyrdomis the yeaming for or the
fascination with death ascribed to the martyr aceted in the literary imagi-
nation, this nearness of death is closely conn ndoxical idea, formative
for martyrdom, of a transcendental life despi i i, This connection between
life and death, generating meaning and hope ishing consoling support, may be
conceived as a kind of symbelic capital that I arit in the imagination until it is
aroused and activated by different social, historieal’dr psychological constellations: for
example, as a powerful motivating force for involvement in armed conflict, where death
must be reckoned with; as a means for lending blamcless and inevitable suffering and
death meaning; or as a way of bolstering courage when in mortal danger. Whenever
comparable social, political or historical situations emerge; mythical or earlier historical
paradigms of martyrdom are “reactivated” and enriched with contemporary allusions
and facets.?® Time and again, litesay.texts traansport and transform these ideas, and in-
troduce them into the public sphere.

The shared remembrance inscribed in literary

a community of suffering, forming a sense o

and future in equal measure. This is the case

or ethnic minorities as well as for the medie

Straiburg’s version of the We
Their death shall be et
Alive for we who :
For there where
Of their devot;

Of the happi
That is whe

pxts creates amongst the audience/readers
dentity and shaping a perception of past
or both contemporary political, religious
epics of love and death. In Gottfried von

Their life ir dez d. 1 ir 1i o their death lives on.

is the power, d g gut of absolute devotion, ascribed to thema gure. Martyr-
dom as a consci hosen act of self-sacrifice contains, in pa cula m a Western
perspective influe Enlighten and Protestantism, 2 ly disquieting

39 One example for the re-enacts tyrdom stag he prophet’s grandson Husain in
the “Karbala paradigm” as represented in contemporas imagination: Schmucker 1987; Khos-
rokhavar 1995; Ayoub 1997; Kermani 2002.

40 Gottfried von StraBburg 1981, verse 228-240. Cf. 1. Kasten’s article in this volume.
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and fascinating aura of the irrational omething excessive, of something uncompro-
mising, and in some eyes éven of someth ee. In the literary imagination
martyrdom breaks down ocial borders, values and institutional au-
thority. This power of transgression is e i literary imagination of the
Liebestod as well as in representations of religi tional sacrifice in situations
of hopeless inferiority. In all these cases martyr is imagined as being

unbounded by convention, the suffering ¢ outery stirring others into ac-
tion, a public appeal, an aet of rebellion, sunter-suffering” as described by
Erich Auerbach.?! This form of rebellion feed for weapons, no need for outward
shows of power; the rebellion of the ma nited to the suffering inflicted on an ex-
tremely vulnerable body. The more vulnerable and weaker this body appears — and the

¢ is the task of literary media — the greater the impact of the
symbolic power. Brent D, Shaw has discussed the aspects of body — power — identity in
the passions of the mz (1996) as forms of “bodily gesistance”. In her article on the
“Bodies and Blood”, Gi k (1998, 106) recounts Late Antiquity debates on mar-
tyrdom, virginity and resurrection and describes the literary, te-enactment of the mar-
tyr’s death in martyr acts: “Martyr-acts described the suffering of the body in order to
re-cnact the triumph of the body. The martyr may be shown declaring that what is done
to his or her body does not affect the soul, but the suffering of the body is of central im-
portance: it is not a temporary and finally irrelevant anguish, left behind as the trium-

phant soul ascends to God, b tion of God’s power manifested in
what seems most vulp , human flesh
The symbolical pgwer of a martyrdom re

production of such an im

nd blood.”
esented in literature needs, naturally enough,

an audience fc Sp ps on a social the-
ory of m : : become exem-
plary, in both the i itical spheres: ary, martyrdom must be
public a Aning : the executioner,
fails in this brance, may
be rece che : political, as
Klausng 1 “Ma 1S iti i er between
two societi : : i in religious mar-
tyrs md S itical act, mar-
tyrdom i ission. i 3 es the enemy psycho-

logicall

In his s i and Rome Bowerscck points out i pman charac-
ter of Christ acrifice by comparing it to other forms'of fz istance to author-
ity. Througk d analysis of Termllian's writings, he is ve that “the rush

yer' to the Roman gov-
n the Asia province, lo-
hich without any prior

ernment.” (Bow -
cated in contempo! Turkey, was met by an exclted mob

41 Cf, Auerbach, “Passio als Leidenschaft” 1967, 161-175.
42 Klausner 1987, 231.
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complaint voluntarily confessed their Christ asse, thus provocatively deny-
ing him allegiance. They demanded that the nn them to death, and he
acquiesced to their wishes. As then however ob surrounded him and

shouted their desire to be m

ed, he called out: “You wretches, if you want to die,

you have cliffs to leap from and ropes to hang >called this story during
a speech to the Roman govemor in North ird century. He warned
against a repetition of this scene in Carthage:

If you think that Christians s
sands of men and women Of
many fires and how many
decimation of its populatio
your own scnatorial order 4

puld be persecut :
ery age and e ank presenting themselves to you? How
words will you How will Carthage itself tolerate the
at your hands ryone sees even men and women of

aristocratic lea of the city, relatives and friends of your

own friends?44
The obvious helplessness of the Roman goyernment offigial reveals the paradox of
power through powerlessness, which explains the attractiveness, of provocative sacrifi-
cial death, especially for niinority social groups. Even lone indiyiduals without any

weapons or any means of exerting power can gounter and revoke thepower others have

over their lives by demonstratively showing their contempt for death.

It is thus my opinion that it is misleading to refer to the level of meaning alien to Chris-
tianity in the jihad context when comparmg martyr concept in Judaism, Christianity
and Islam. It would be more meani ensive, mmonty constellations
in Islam as well, such a 0 be found amongst the firs s (cf. CHRISTIAN
SZYSKA’s article in thig'volume), in Shi‘ism (¢f FRIEDERIKE PANNEWIEK’s article in this
volume), or among 1 1Cl the articles by

ANGELIKA N nd SUNIL SHARMA i fact is that
even among i 3 R s —a self-
stylising as vi i g Z Da‘ida, in

the descripti
of such Isla
become vic

provide exe
literary rende oice of

inforces

43 Tertullian, ad Scap. 5: 0 eTSOC
44 Ibid. 2. To what extentthi 2 orical fact than as a

literary topos is discussed in
45 Cf. for the modem Middle E
46 Graf 1998; Kantorowicz 1951.
47 Scheffler 2003, 95.



